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of activities; from ceasing of activities ceasing of consciousness;
from ceasing of consciousness ceasing of name-and-shape; from
ceasing of name-and-shape ceasing of sense; from ceasing of sense
ceasing of contact; from ceasing of contact ceasing of feeling; from
ceasing of feeling ceasing of craving; from ceasing of craving
ceasing of grasping; from ceasing of grasping ceasing of becoming;
from ceasing of becoming ceasing of birth; from ceasing of birth,
old age-and-death, grief, lamenting, suffering, sorrow, despair
cease. Such is the ceasing of the entire mass of ill."1
Attempts have been made to find out and interpret the causal
connection between the different links of the chain. Dr. E. J.
Thomas writes: "Pischel holding that theoretical Buddhism rests
entirely on Sankhya-Yoga compared and mostly identified each
link in the chain with a corresponding Sankhya-Yoga term,
and held that practically all was borrowed from Sankhya-Yoga.
The Sankharas are the vasanas,3 vinnana is identical with the
lingasarira, namarupas with buddhi,4 upadana with dharma-
dharmaus and bhava with samsrti.6 All this is quite unprovable,
as we do not know that the Sankhya with these technical
terms even existed when the chain was formulated. The
Sankhya terms state the stages of evolution from a primordial
matter (prakrity. This conception is not found in Buddhism, and
Buddhaghosa expressly denies that ignorance is to be understood
as an uncaused root cause like prakrti"'} The comparison, as
Dr. Thomas says, seems to be without support. Still, the causal
connection between the various links can be understood. But we
have to note that the Buddhist conception of cause is peculiar.
There is nothing substantial in the cause that continues into the
effect. Such a conception conflicts with the Buddhist doctrine
of momentariness, or Ksanikavada, which is a conceptual analysis
of the idea of continual becoming. If the world is pure becoming,
then nothing in it can exist for two consecutive moments or
instants. So^ according to this theory, everything exists only for
one moment and perishes the very next; so that the cause, which
must exist at least one moment before the appearance of the
effect, must have perished by the time the effect appears. So
there is no substantial identity or any element of sameness between
cause and effect. But still, Buddhism does not believe in any
*  Kindred Sayings, VoL II. p. 2.
*  Tendencies created in the mind by actions, etc.
*  Subtle body.                       4 Intellect,                       5 Merit and demerit.
*  The constantly changing world*                     7 The Life of Buddha, p. 193.
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